In this paper we are to analyse the document appended to the Saloniea provincial salname of 1321 (1903/4) about the population of Saloniea province. ı As is known, almost every provincial salname contained a population table of the province concerned. The question arises why the population table of this partieular provincial salname has been selected to study here. As shall be explained in detail later, this population table is unique in terms of both form and content. In no Ottoman censuses can one see such a population table as this one. The population in the document is divided into two main categories: Yeri (native) and Yabancı Nufus (non-local population). In each category the names of the same religious groups together with their population are giyen. In Iate Gttoman census practises the population of a province was usually registered in three defters, the first and second for the Muslims and nonMuslims who were the indigenous residents of the province, and the third one for the immigrants from the other provinces of the Empire. Those in the third group were therefore registered under the separate section as Yabancı Nufus. Both Yerli and Yabancı Nufus were the Ottoman citizens except for those classified in the "teba-i ecnebiye" in both population tables.
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i. i should thank Professor M. Ursinus for bringing this document into my attention. 2. For the Millet System, see H.A.R. Gibb and H. Gowen, Islamic Society and West, Vol. I, Part. 2, (London, 1957) , passim; M. Ursinus, "Millet", Eru:yclopaedia of Islam, and also B. Braude, "Foundation Myths of the Millet System", in Christian and Jews in the Ottornan Empire, the Functioning of apıural Society, edited by B. Braude & B. Lewis, YoU, (New York, 1982), pp.69-88. Let US now examine the religious groups listed under the headings of Yerli and Yabancı Nufus. The first group consists of Muslims as a ruling element in the Empire who were placed at the first line of the population table at the top, and who always played a significant role in the Empire from the beginning to its end. The Ottoman Empire with its institutions was a Muslim State established and organised on the basis of Islamic and customary laws. There is therefore no need to explain more as to the significance of the Muslim elements in the Empire. However it should be mentioned that the heading of Islam included the Turks, Arabs, Albanians, Slavs, Circassians, Lazs, and Gypsies. The Ottoman governments considered all the Muslim groups as one communityı, and therefore placed all of them in one category under the heading of either Muslim (Islam) or Turk. 3 As for the non-Muslims in the Empire, they were organised in accordance with the millet system af ter the middle of the fifteenth century though it is stated that the millet system was a myth rather than a phenomenon 4 • Despite this, it will be useful to point out some remarks about the religious groups recognised by the Ottoman Empire. The first religious group from the Christian subjects is the Orthodoxcommunity affiliated with the Patriarchate. They were recognised by the Ottomans for the first time in 1454. By means of recognising the Orthodox community they were brought together under the name of Millet-i Rum. The Patriarch then became a respected member of a divan having the right to control the Orthodox churches, schools and courts. it appears that Mehmed the Conqueror had been encouraged mainly by the political situation created through granting cultural self-rule to the Orthodox com munity so as to keep the m under the control of the State. Thus the Sultan could remove the influences of the Papacy and Venice over the Orthodox churches. The Ottoman Sultan, Mehmed the Conqueror therefore recognised the Orthodoxes as a separate millet. The same policy was also applied to other religious communities, for instance Gregorians and Jews at about the same time, and continued until the time of reforms in the middle of the nineteenth century.s
The millet-İ Rum denoted the Orthodox Chrİstians comprİsİng of followers from the Greeks, Serbİans, Vlachs, Bulgarİans, Albanİans, and Arabs. 6 The Greeks maintained theİr damİnance over the Orthodoxes İn tenns of religion, language and culture until the nineteenth century. The Greeks were hereafter no longer a predomİnant element amongst the Orthodoxes İn the Balkans. In Iate nİne-teenth century the Bulgarİans, Serbİans and Vlachs found theİr own religious establishments, and dİd not collaborate any longer İn the Orthodox community with the Greeks who were the n not able to represent all the other Orthodox Christians of Europe. The reason for the Ottoman Empİre to break the Orthodox Christians into various pİeces derived from two main incidents: independence of Greece and the decree of 1870.
7
The Ottoman Sultan, Mehmed the Conqueror recognised the Annenians with their own foundations as a second religious group establİshed in 1461 following the recognition of the Greek Orthodox Chrİstians in 1454. The regonition of Greeks and Annenİans meant that there were two main Christian group s in the Emrires. At the time of the fonnation of the Armenİan millet neither the provİnces of Eastem Anatolia, nor Cilicia in which the majority of the Annenians lived had as yet been conquered by the Ottomans. Mehmet the Conqueror therefore selected the Gregorian Bishop of Bursa, Horaghim as the Patriarch of Istanbul who was accord ed the same accession as the Patriarch of the Greek Orthodoxes 9
• Over the centuries, the Annenians were however monoplised by the rİch Annenian officials and their religious leaders. When the Protestants tioııiııg of a PIliral Society. edited hy B. Braude&B. Lewis, VoU, (New York, 1982) and Catholics were recognised as separate millets in the nineteenth century this sİtuation gave the Gregorian Armenians preference to choose either Protestantism or Catholicism. As a result, a few Armenians converted themselves to Protestantism or Catholicism because of the discontent againts the Armenian Patriarchate of IstanbullO, Latin missionaries in the 17th and 18th centuries went from place to place amongst the Greeks and Armenians to renounce their former sect and accede to that of Latin 11 Not only the Latin missionaries, but also Protestant missionaries from the 17th to the end of the 19th century worked amongst the Gregorians and Orthodoxes to convert them into Protestantism l2 • The Catholic and Protestant missionaries apparently achieved some success, because it is observed that the Protestant missionaries at last also received from the Porte an official acceptance as a separate religious group with an imperial ferman in 1850. 13 The majority of Catholics and Protestants listed in the census of 1881/82 were originally from those converted mainly from the Gregorian Armenians l4 • The Catholics obtained the right of being a separate millet in 1860.
One of the other three religious group s was the Jews recognised as a millet also during the reign of Mehmed the Conqueror. There is a debate going on as to whether the Jews had a Chief Rabbi with same powers as those obtained by the Greek and Armenian Patriarchs over their followers in the Empire l5 • Concerning the Chief Rabbi, Hacker points out that "though there was no Chief Rabbi over all the Jews of the Empire, but there was a Chief Rabbi who se official authority was limited to Istanbul and its constituent communities, and was approved by the Ottoman authorities"'6. Just 10. Stanford 1. Shaw and Ezel Kural Shaw, His/ory of /he Ol/aman Empire and Modern Turkey 1808 -1975 . YoL.II, (Cambridge, 1977 , p.40. ı ı. M. Ursinus, "Millet", Encyclopaedia of Islam.
12. For the conversion of the Armenians to Catholism, and the Ottoman attitudes towards it, see Ahmed Refik (Altınay), Oııikine; Asr-ı Hicride İs/aıı/nı! Hayali 1689 -1785 . (İstanbul, 1988 espeçially numbers 34, 47, 54, \94; also Ahmed Refik (Altınay), Onüçüncü Asr-ı Hicride Is/aııhııl Haya/ı 1786 -1839 . (Istanbul, 1988 it is obvious that the Ottoman did not back the divisions amongst the Christians in its heydays, and did not change this policy until the middle of the nineteenth century when the Cretan uprising and the animosity of Greece made the Ottoman statesmen accept the suggestion in their political will "to isoIate the Greeks as much as possible from the other Christians", and "to withdraw the Bulgarians from the domination of the Greek Church"18 Ali Paşa backed Fuad Paşa's thought. Hereafter the Bulgarians started their activities to establish a Bulgarian national church in' the middle of the nineteenth century. At the end a ferman allawed the formation of the Bulgarian Exarehate in 1870. The Bulgarians and Greeks immediately realised the significanee of the ferman. Greeks and Christians then became no longer synonymous in the Balkans.
Following the foundation of the Bulgarian Exarehate, the Bulgarians freely seleeted their ehurches either from the ehureh of the Patriarchate or from that of the Exarehate. However almost all the Christians in the Danube provinee and the majority of the inhabitants in Maeedonia opted for the Exarehate. The Patriarehate the n represented ehiefly the Greeks, but some Bulgarian speaking groups remained with the Patriarehate. There were also a few Catholie Greeks and Bulgarians kept separated from the Greeks and Bulgarians in aeeordanee with their linguistie affiliation l9 • Amongst the Bulgarians we find the Paulikans who aeeepted Catholieism as their seet during the Byzantine period and remained altogether as Catholies in the nineteenth eentury.20
In 1870 when the Exarehate was ereated in a short time, it beeame the eentre of Bulgarian propaganda the objeet of whieh was to ereate the big Bulgaria. According to the Bulgarian propaganda, As for the VIachs, they became important when Macedonia was transformed into the battle-field of nationalist propaganda. According to VIach propaganda the Vlachs were indeed in majority in Macedonia, and this belief was increasingIy favoured in Romania. The Vlachs schools were founded in Macedonia to abate Greek influence and win the favour of the Ottomans
2J •
The Ottoman governme nt also supported the Romanian propaganda for the Vlachs in Macedonia, because firstly this propaganda was hostile to the Greeks and secondly there was no possibility that the Romanians could anne x Macedonia. So the Ottomans allowed the Vlachs to establish school s and make propaganda in Macedonia 24 • There is as yet no information about the Vlachs being accepted as a separate group from the Orthodox Greeks. However they were counted as Vlachs in the censuses of 1906 and 1914, and in the Turkish official statistic of 1905 published in Asr Gazetesi.
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The Gypsies and nomadic tribes were excluded from the number of Muslim and non-Muslim. They were listed separately in the census of 1831 under the heading of Kıpti.
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However, later, the Gypsies were divided into two; Muslim and non-Muslim Gypsies. The Muslim Gypsies were included in the Muslim population, and the non-Muslim Gypsies were separately enumerated and called as Kıpti-i Gayr-i Müslim. There were also separate registers kept spe- ciaIly for foreigners tenned as "Franks", who were reflected in the population tables as Teb'a-i Ecnebiyye.
There were other non-Muslim religious groups, which emerged as a resu1t of the Protestant and Catholic activities amongst the Christians. These group s were Catholic Annenians, Catholic Bulgarians, Catholic Greeks, Protestant Armenians, Protestant Bulgarians, Protestant Greeks and Syriacs (Süryani). The tenn Annenian was used as the name of the members of the Gregorian church on the whole, but so me ethnic Armenians were converted to other sects. Then, the new tenns like Catholic and Protestant Annenians, Catholic and Protestant Greeks, and Catholic and Protestant Bulgarians were introduced. The Latin signified old-European Catholics, but the tenn also denoted those speaking Latin or one of the European languagesY Although the number of these groups were smaIl, they were counted and listed sepanitely in the census tables. The population tabı es sometimes mentioned some other Christian groups living in a particular area such as in Syria and Irak, Nestorians, Chaldeans, Jacobites, Maronites, Syriacs, Yezidis, and Druzes.
In the nineteenth century, the Ottomans, on the one hand, protected the Greek guerriIlas against the Bulgarian bishops so as to let them heIlenize the Bulgarians in some viIlages of Macedonia by means of making them join with the Patriarchate of IstanbuL. The OUomans, but on the other hand, ıt encouraged the Vlachs to take action against the heIlenization. Thus, Macedonia became an area where the Christians had to fight with one another 2B
•
The Reflection of the Population Figures in the Population Tahle of Salonica
The population table of the census of Salonica comprised the yerli nufus (native population) and the yabancı nufus (non-Iocal population). The yerli nufus was situated on the left side, and the yabancı nufus on the right side of the document. The yerli and yabancı nufus were broken down into male and female, and divided along the line into the religious groups listed in the first line at the top of the table. In the census of Salonica of 1903-4, the existing non-Muslim groups, regardless of how smaIl they were in number, were shown in the ant Armenians amongst the yabancı nufus, but no Protestant Armenians in the yerli nufus. An entry for just two Protestant Armenians was made both in the tables of the yerli and yabancı nufus. This shows that those who prepared the population table took into account even a single person belonging to a very smaIl religious community.
There were three sancaks (sub-province), Salonica, Siroz and Drama in Salonica province in terms of administrative units. Each sancak was made up of a number of kazas, Salonica 14, Siroz 8, and Drama 5. These twenty seven kazas had in their centres the ir own population offices and officers who collected the population data from the ir attached communes and villages as well as from their kaza centres. Thus the population figures became available for each kaza. Then the population of the 14 kazas attached to the sancak of Salonica was brought together and listed under the section of the sancak of Salonica. The same process was followed for the sancak s of Drama and Siroz. In the table of the census of Salonica, these sancaks were listed according to their number of kazas from the top of the table to its bottom. Accordingly Salonica sancak was the first with its 24 kazas, second Siroz sancak with its 8 kazas, and lastly Drama sancak with its 5 kazas in the table. As will be seen in the table appended to the end of the text, the total population of each kaza and the total population of Salonica sancak were given along with the total numbers of the listed religious groups in the sancak. The saı'ne process was pursued for the other sancaks, Drama and Siroz. The total population of the religious groups of three sancaks were also given in the first line at the bottom. There was also a column on the right side of the yerli nufus giving the total population of yerli by kaza, sancak and by province.
In the yabancı nufus, the first group listed in the first column of the table were the Muslims. In the next three columns, the Orthodox people listed in the table were divided intro three parts; the first one was the Orthodox Greek attached with to the Patriarchate of Istanbul, the second was the Vlachs belonging to the Patriarchate of Istanbul, the third group being the Orthodox Bulgarians and Serbians who remained under the shelter of the Exarchate. Amongst the non-Muslims in Salonica province, the most numerous religious group was the Orthodox Greeks, the second largest community was the Exarchists (Bulgarians, Serbians, Vlachs, and Turks). lt then followed the Armenians (of the Gregorian). Af ter these communities it started giving the population of Catholics in accordance with the ethnic line (Catholic Armenians, Catholics, Catholic Greeks, Catholic Bulgarians and Latins). Their numbers are not as much as those of the Orthodox Christians. The next column is appropriated for the Jews who were the fourth numerous community in Salonica province. It followed the non-Muslim Gypsies. The last group mentioned in the population table was the foreign citizens who were mainly merchants, missionaries, travelIers, and the representatives of the foreign states.
The table of the yerli nufus about the reflection of the population was similar to that of the yabancı nufus. it listed the same religious communities and presented their population in the same way as was done in the yabancı nufus, but there was one column on the right side of the yabancı nufus showing the total population of the yerli and yabancı nufus of Salonica province. The importance of the census table of Salonica is that it listed 17 different religious groups. This type of information was not given in any other population document. Because of this reason the document in question is unique and must be considered as a new attempt to reflect the population in as much detail as possible. As will be seen later, the reflection of population in empire-wide censuses and in population lists in the salnames do not resemble that of the census of Salonica und er study.
In order to make the census of Salonica comprehensible we must look through the reflections of the population used in the censuses of the 19th centuryand in the population lists of the salnames. In the first census in 1831 Ottomans' acceptance of the religious group s in the population table can be seen as they were reflected in the earlier land surveys. The population in the census of 1831 was divided into five main groups (Muslims, Re'aya, Gypsies, Jews and Armenians). The term Re'aya in the nineteenth century was officially applied in general to the Orthodox Christians (The Greeks, Bulgarians, Vlachs and Serbians). The census of 1831 for the first time differentiated the Bulgarians from the Orthodox Christians, often referring to them by their ethnic name. The census-takers from time to time referred alsa to non-Muslims as "Re'aya-i Milel-i Selase" (Orthodoxes, Armenians, and Jews), but sametimes there were special entries opened for Armenians and Jews. In the original registers the Muslims and Christian Gypsies were listed separately, but these two groups were combined into one category in the census tabı e of 1831 where the population was broken down into eyalets, sancaks, kazas, and nahiyes. In general, the population of 1831 was given in the form of a summary as Muslim and non-Muslim.
The reflection of the population of the Empire ostensibly continued in the same way as in that of 1831 until the census of 1881/ 82. In this census, the population of the Empire was recorded in far more detailed than in the previous censuses. Although the Muslims were the same, the non-Muslim population was divided into specific groups. Then Greeks, Armenians and Bulgarians were counted as separate groups under their ethnic names within the Christians. Protestant and Catholic Christians were reflected in the table without dividing them into ethnic groups . Latins, Syriacs and nonMuslim Gypsies were listed in the tabıe as they would be seen in the censuses after 1881/82 similar to the Jews and foreign citizens. The population was broken down into provinces under which the population of kazas was listed. The censuses prior to 1881 gaye only the number of male population, but the census of 1881/82 classified the population by sex for the first time. In the census of 1881/82, the total population of kazas, sancaks and provinces was presented by millet. As far as the population of Salonica in the census of 1881/82 was concemed, no estimate was made, and all the areas of Salonica province were kept subject to counting and registering.
In the population table of 1897 it is noticed that the Chaldeans and Maronites were added to those Christian religious groups used in the census of '1881/82. The same method was applied to introduce the figures of the religious groups as was done previously in the census of 1881/82.
As for the reflection of the figures of the Turkish official statistic of 1905 for Macedonia, the population was, first of all, divided by province (Salonica, Kosova and Manastır). Then each province's population was reflected by religion (Muslim and non-Muslim) in the table. The non-Muslim population was divided into Greeks, Bulgarians, Vlachs and Serbs whose exact population was given in Asr Gazetesi. However the population of Jews and others, such as Catholics, was etsimated totally as 100.0000 for three provinces. As far as the information in Asr Gazetesi is concemed, the distribution of this figures of these smail religious groups is unknown.
There were more religious groups in the census of 1906/7 than those counted in the previous censuses. The newly added religious groups were all non-Muslims. They were namely Yezidis, Samari-tants, Jacobites, and Cossack reflected for the first time in this population table. Moreover, Catholics were divided into two parts; Greek and Armenian Catholics. There is no indication made ab out the number of the Bulgarian Catholics. The Protestants were reckoned as one united group. The population was divided into sex, as in the census of 1881/82. The population of 1906n was presented by religious group, sancak and province. The presentatiton of the population was the same as that of 1881/82.
In the statistic of 1914, the population was given down to kaza level according to the religious groups, the numbers of which were increased by adding Druzes, Serbs and Old Syriacs to those listed in the earlier censuses. The population was not divided into sex.
Let us now examine the mode of reflecting the population figures on the tabı es of the provincial salnames. The provincial salnames were published after 1866. They especially provided information about administration, education, demography, geography, economy, and commerce of the province concemed. The salnames mainly gaye the population of the provinces in the form of either total population or population by sancak and kaza, or population by sex and millet, but occasionally, they also gaye limited information on births and deaths, and in afew salnames population by village.
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The figures of the population in the salnames as in the censuses derived from the same source, the population registers. The salnames from Erzurum, Trabzon, Kastamonu, Cezayir-i Bahr-ı Sefid, and Suriye in terms of the reflection of the population are to be examined here.
The salname of Erzurum for the year 1288/1871 30 gaye the population figures of the province dow n to kaza and commune leveL. The population in this salname was presented, sancak by sancak, then every sancak population was broken into kaza and nahiye leveL. There were two total s, one for the whole population of commune, kaza and sancak, another for the total population of religious groups in the sancaks. In addititon to the number of villages and quarters attached to the communes and kazas, only Muslim and Christian male population were represented in the The salname of Erzurum of 1290/1873 31 gaye the province's male population, sancak by sancak with the number of villages or quarters attached to each nahiye or kaza. The number of hanes of the kaza s was placed next to the column in which the number of villages were written down. The population was divided not only into the Muslims and non-Muslims, but into the six different group s (Muslims, Greeks, Catholics, Protestants and Gypsies). AIthough the population of Erzurum was distributed into six different religious groups in the salname, the same distribution was not applied to the population of sancaks of Kars, Van, Bayazid, Çııdır, Erzincan and Muş attached to the province of Erzurum. Their population was presented as Muslim and Christian with the number of total villages and hanes in each kaza in these sancaks.
The salname of the same province of 1294/1877 32 provided the same categories of the religious groups for Erzurum, Kars and Çıl-dır sancaks, but the categories in Erzincan and Bayazid sancaks differed from those of two sancaks in the salname of 1290/1873 3 1, because the Christian population of Erzincan sancak in 1877 was distributed into Armenians and Greeks, but not into Muslim and Christian as in 1873. The Bayazid population was made up of Muslim, Christian and Yezidi religions. In this salname, only male population was provided. The salname of Erzurum of 1312/1894 and 1315/1897 34 reflected the population in the same way. The population of Erzurum was divided into sancak (Erzurum, Erzincan and Bayazid), sex and millet (Muslim, Greek, Armenian, Catholic, Protestant, Jews, Gypsy, Yabancı and Ecnebi). It also listed the number of villages, mahalles and hanes. The population of the kazas of each sancak was also given by sex and millet along with the total population of kazas, sancaks and province, and of the millets, in each administrative unit. The same procedure was applied to introduce the population in the salname of Erzurum of 1318/1897 3 \ but only Jews were excluded from the table of this salname. Muslim and non-Muslim. There was a separate column for the total of hanes for each kaza and sancak, and anather column for the number of villages. The male population of Muslims, Greeks, Armenians and Catholics in Trabzon province were given separately. There were two further columns for totals, one for the population of the religious groups, and anather for the population of the administratiye units. In the salname of Trabzon of 1288/1871,37 hanes and male population were presented by sancak and millet. The male population of the Muslims, Circassians, Greeks, Armenians and Catholics was reflected in the table, sancak by sancak and kaza by kaza. The summary population of the sancaks wa~added to the detailed population table. In the salname of Trabzon of 1318/1900,38 the population was given by sancak and kaza separately. Each sancak's population was divided into kazas for which separa te tables were made to represent the population by millet and sex. These groups were Muslims, Greeks, Armenians, Catholics and Protestants. After the population of the kazas, the total of their sancak population was given and at the end of the population table, the totals of the religious groups were alsa presented by sancak and sex. births and deaths by religious group and kaza occurring in Syria in 1893. These groups were the Muslims, Orthodox Greeks, Catholic Greeks, Catholic Armenians, Old Syriacs, Catholic Syriacs, Protestants, Maronites and Jews who se number of births and deaths were given with their totals in the province. At the right side of the table, the total number of births and deaths of each kaza was alsa shown.
The information given on the population in the salnames tends to support the view that the salnames reflected the population of the existing groups in the provinces to which the salnames belonged. These groups varied according to the time and to the religious compisition of the province concemed. As was seen in the salname of Erzurum, the categories of the population shown in Erzurum salname of 1290 were different from those of that of 1294. it can be argued that the differences resulted from the arbitrary choice of method of registration by the population officials. it appears that there was no established method to reflect the population in the salname tables. It is alsa more likely that the editors of the salnames took figures from the population offices of each kaza, and brought them together as they wished the figures to appear in the salname, since the reflection of the population by religious group was alsa different from one sancak to anather. For one sancak, population was listed by Muslim and non-Muslim, but for anather it was listed by religious group in detai1.
The figures of the population table of asalname differed from the figures of other salnames for the same province. In other words the same figures were not repeated in the population tables of the different salnames of a province.
The way of reflecting the population in the tabıes of the salnames and censuses have so far been examined, none of them defined the population as detailed as the table of the census of Salonica of 1321/1903-04. The latter presented the yerli and yabancı nufus of Salonica giving the population of seventeen different religious groups by kaza and sex. The question arises why the table of the census of Salanica was unique and the most detailed one of the population tables of the salnames and the censuses. The answers lie in the fact that Salonica in about 1903 was the centre of the struggle amongst the Greeks, Bulgarians, Serbs and Vlachs who wished to annex Macedonia including Salonica from the Ottomans. That is why such a detailed population table as that of Salonica was prepared to give convincing population of the religious groups in Salonica province to bring an end to the struggle amongst the people in the Balkans.
The Population of Salonica Province by Yabancı and Yerli
We have explained who forıned the yerli and yabancı nufus in the previous sections, and we shall be analysing the figures of the census of Salonica from the point of yerli and yabancı nufus. As was show n in the table below, the total population of the Salonica province was 1.133.730 which comprised of yabancı nufus 58.465 (5. ı5% of the total provincial population) and yerli nufus 1.075.265 (94.85% of the total provincial population). According to the table, the Muslims contained the most numerous yerli and yabancı population of the Salonica province. Their yabancı nufus proportion to that of yerli was 4.8% which was similar to the proportion of the total yerli and yabancı nufus of the Salonica province, which was 5. ı%. The second largest community was the Orthodox Greeks whose proportion of the yabancı nufus to that of yerli was 7%. This 7% is higher than the mean of the province. Although the Bulgarians formed the third largest community in number in the Salonica province, the ir proportion of yabancı to the yerli was 2.5% which is lower than those of the four major groups. The Vlachs possessed very high yabancı nufus (ı 0.7%) in number in proportion to their yerli nufus. The mean of the Vlachs İs two-fold more than the mean of the province. The proportion of the Jewish yabancı nufus was lower than that of the province. What these proportion s may inforın is the province of Salonica did not attract the religious groups at the same leveL. Though the Muslims were the largest community in the Salonica province in terıns of both yerli and yabancı nufus, this province did not attract the Mus-lims from the other provinces in the same proportion to the Greeks and Vlachs. It is perhaps the reason why the Salonica province was not considered as a secure place for the Muslims, Bulgarians and Jews, but for the Greeks and Vlachs. Among the Bulgarians in the yabancı nufus, only those in Avrethisan show that they opted for Avrethisan because of the dominant Bulgarian population. However those in three kazas demonstrate the reverse. It is also true that the Jews within the group of yabancı nufus in the Salonica province may have selected the city of Salonica. After all these remarks, all the people in the yabancı nufus do not seem to have chosen any particular kaza owing to their predominant coreligionists' population.
Yerli and Yabancı Nufus of the Province

The Population of Salonica Province by Sex
The population of yerli and yabancı of the province was broken down into the religious groups together with the distribution of sex-anas (female) and zükur (male). In the üttoman census and registration system the female population of the Empire was registered for the first time in 1881/82 1988/82. Thereafter we always find female columns next to males both in the tables of the salnames and in the census tables. As is show n in the table, in the major five groups in the yabancı nufus the female numbers were less than the males. The proportion of female population of the five major groups to their males was 29.3%. The reason why the males were predominant might be due both to the economic prosperity of Salonica and to the position of women who did simply not wish to appear in front of the men dealing with the count, since theyalmost had no contact with the govemment departments. So they did not acquire an identity card. At first glance, in the table of the yabancı nufus three is significantly big difference between the male and femae numbers. This difference seems to have originated from the peculirarity of the yabancı nufus which consisted of workers, propagandists, immigrants, missionaries, and so on. These jobs could mainly be done by men. When these people were coming to the Salonica province, they did not bring their wives and children. This case was especially true for workers and partly for others. T~is resulted in listing less females than males in the yabancı nufus. In the city of Salonica all the males of the religious groups except for Latin were more than their females. The most interesting population distribution by sex was in Aynaroz holding 45 Muslim males, but no female, 1.770 Orthodox Greek males, but no female, 179 Vlach males and no female, and no male Exarchist Bulgarian females. The Muslim, Greek and Vlach possessed almost two thousand males and no female, but Bulgarian held 712 females and no male. One may suspect that something was wrong with Aynaroz population. In fact there is nothing wrong with ıt. The explanation lies in the fact that Aynaroz was commonly known in Europe as Mount Athos (the Holy Mountain) in which only male population mu st have existed owing to the religious status of Mount Athos.
Total Yabancı Nufus by Religious Group
The Yabancı Nufus of Six Administrative Centres by Millet and Sex
Salonica Aynaroz Siroz Cum'abala Drama Kavala F M F M F M F M F M F M
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it is therefore most-likely that the Bulgarian females (712) were placed at the column of the female of the Bulgarian Exarchists instead of their mal e column. If so, the male population of Aynaroz in this case includes only male population correctly. In Siroz kaza, with the exception of the Protestant all the other groups contained more males than females in the yabancı nufus. In Drama and Kavala kazas all the groups without exception contained more males than females. This case is also true for other kazas of Salonica province in the yabancı nufus.
As for the yerli nufus, it does not resemble the yabanı nufus in distribution of population by sex. The proportion of the total females to the males in the yerli nufus was 48.3%. In the five major groups, all the males except for the Jewish males were slightly more than their females. Though the difference between the males and females in the yerli nufus is not as much as in the yabancı nufus, this smaIl difference in the yerli nufus might have resulted either from the position of the women İn the community or from the fact that the males outnumbered the females. 13(1989), pp.253-284. When remembering the strict regulations which were made for the males, owing to the military, taxation, and other concerns, their numbers would be accepted to be almost accurate. According to this, only 1.7% of the females failed to be registered in the defter. In other words, 18.279 which should be added to the number of the yerli nufus do not make too much difference in the total provincial population. In Salonica kaza, wherever we find the big number in Muslims, Orthodox Greeks, Jews, beside Catholies and Catholic Armenians, their females were more than their males. It is likely that some males in Salonica city might be missing from the count, while in general males were more than females, there is no reason why females in Muslim, Greek, Jewish and in some smail religious groups in Salonica kaza should be more than males. In Aynaroz there were Orthodox Greeks, Vlachs and Exarchists (?) who recorded only males but no females. As was explained earlier, those living in Aynaroz kaza were all the Orthodox men owing to the holiness in Orthodox Christianity. In Siroz the females of Muslims, Greeks, Vlachs, Bulgarians and non-Muslim Gypsies were less than their males, the only group which contained mare males than females was Protestants. In Cum'a bala, Muslim and Jewish females were more than their males. However Greek, Vlach, Bulgarian and non-Muslim Gypsy's males were less than their females. In Drama kaza only Jewish females were in majority but in the other groups the males exceeded the females. in Kavala only females of Orthodox Greeks were more than the ir males, but, for the Muslim and Jews, males were in majority. Although the males were in general more than the female numbers, there was no significant difference between them. The ratio of male to female in the yerli nufus can be considered as consistent.
Total Yabancı Nufus by Religious Group
The Population of Salonica Province hy Millet
The census of Salonica like all the censuses of the Ottoman Empire reflected its population along the line with the millets while others took into account language, nation or adherent of the propa': ganda. In the census of Salonica every individual belonging to the separate religious groups was listed under the name of his or her religious groups. As is show n in the census table, Muslims were the most numerous group among the millets in Salonica province. Their total number was 508.960 persons. They formed 44.8% of the total population of the province. The distribution of the Muslims according to the three sancaks were 234.065 (39.3%) of the total population of the province. The distribution of the Muslims accarding to the three sancaks were 234.065 (39.3%) of the total population of Salonica sancak, 150.045 (40.2%) of the total population of Siroz sancak, 124.850 (75.1%) of the total population of Drama sancak. The Muslims were the largest group in 14 kazas of the province. It is worth noting that in Drama sancak all the five kazas were overwhelmingly populated by the Muslims, constituting in two kazas of Siroz sancak, and seven kazas of Salonica sancak as the largest group.
The largest group after the Muslims was those belonging to the Patriarchate of Istanbul, namely, Orthodox Greeks. Theİr total population was 311.558 covering 27.4% of the total population of the province. They were divided into three sancaks, 199.479 (33.5%) of the total population of Salonica sancak, 79.901 (21.4%) of the total population of Siroz sancak and 32. 178 (193.%) of the total population of Drama sancak. The Orthodox Greeks were the largest group in eight kazas and nahiyes, the six kaza s of them were in Salonica sancak and two kazas İn Siroz sancak. The Orthodox Greeks in Drama sancak formed no kaza where they were the most numerous group.
The Bulgarian Exarchists held the position of the third largest gorup in the census of Salonica. Their number was less than that of .. ı. ;"t ili :
." .. ."
.. ltolü,wt"r-~~r"""t:
,.,ı"~"';';
ror"tl'-;.
•.
• " .
•.. r .. : : i;
.;- •..
> '"
.,. -< .•.
•.. •
